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Editor’s introduction to Scholars
I recently came across a music protest video of
a young American rapper. In it he comes before
the jury and deplores that in a hundred years
communication technology has progressed from
telegraphs to email, vehicles have developed
from steam engines to bullet trains and yet the
education system remains strikingly similar to
the Victorian era with pen on paper, rote
learning and standardised curriculum and
testing. Ladies and gentleman of the jury he
protests the intellectual activity is limited in
this ancient institution.
This journal you are about to read is a response
to that disgruntled rapper. The JFS Scholars
programme recruits the most ambitious and
committed intellectuals in JFS and trains them
into burgeoning academics. In Scholars there is
no dictated curriculum, nor easy answers to be
rote learned. Everything is student led. Students
select their own line of enquiry, seek answers to
their own pressing questions and synthesise
their findings independently. The result is two
fascinating journals: Scholars - Arts and
Scholars – Science.
Our scholars share a thirst for knowledge, a
critical mind, and a meticulousness approach to
detail, and above all a keenness to share their
understanding. These students have
collaborated with each other – Year 12 have
provided coaching to Years 7-9 and Year 10
have peer reviewed each other s articles. This is
a very dedicated and important cohort in JFS
and I am so delighted to share with you their
inspirational and expert research.
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Why do people believe in
magic?
Naomi Bernstein 8AK
In 16th and 17th century England, Europe, and America, it
was commonly believed that magic existed, and that
witches were able to perform magic. If there was any
evidence that you were a witch, and were subsequently
in league with the devil, you would be brutally
murdered: from 1484 until approximately 1750, it is
estimated that 200,000 people were murdered after
being accused of witchcraft in Britain. These so called
witch hunts or witch trials , would often result in
whole villages being killed on accusations of witchcraft.
To this day, many people still believe in the
supernatural, , and it remains a big part of many
cultures.
It is intriguing that both anthropologists and historians
struggle to explain the reasons behind these beliefs. One
of the main reasons as to why magic is such a
controversial subject, is that what to one culture is
superstition, is science to another culture, and vice
versa. I have decided to take a more psychological
perspective on this , in accordance with the research of
Susan Greenwood and Ariel Gluchric, and many other
psychologists.
“In Tudor times, they used methods such as the
‘dunking chair’ to see if someone was a witch
or not.”
People confusing coincidence with causation is one of
the first theories .This is known as fallacious attribution.
This is when people jump to conclusions, when there
appears to be a correlation between two events [1, 2] One
example of this would be is somebody were to claim
the sun is always setting when I go to sleep, therefore,
when I go to sleep, I cause the sun to set [1]It can cause
a person to have a fear of something that seems
irrational and unjustifiable. This can lead to people
taking unnecessary precautions to prevent future
calamities. It is this mindset that lead to the commonly
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held beliefs that women living alone with an animal
(called a familiar; an animal that was used to spy and
help bewitch enemies) were witches, were in a league
with the devil. This can be used to explain why the
number of people accused of witchcraft, proportional to
the population, increased annually until its fall in the
1700s.
The theory of unity by isolation [3], also known as
othering is another commonly accepted theory. This is
when the people in power isolate one particular group
of people, in this case unmarried elderly women, in
order to unite the remainder of the population in
hatred against those people. For example, research
carried out by the School of History and Classics at
Edinburgh University found that in Medieval Scotland,
84% of people accused of witchcraft were female, and
overall, 60 % of the accused were aged between 40 and
70[5].

Bad science , is an explanation, which states that when
people didn t understand the reasons for things that
happened, they tried to explain them. However due to a
lack of evidence, they jumped to conclusions and
assumed that supernatural forces were controlling the
world. According to this theory, the magician is simply
somebody that lacked proper evidence, and came up
with an explanation by themselves –It is almost like a
police detective being told that someone has committed
a murder, but not being given any of the necessary
evidence; it is highly likely that the police officer would
then jump to conclusions in order to just attempt to
find the murderer. This is one of the most commonly
accepted and well known theories. For instance, in
Tudor times, they used methods such as the dunking
chair to see if someone was a witch or not. If the
Page 2
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accused floated, they were a witch, and would be taken
away to be hung, if they were innocent, they would
sink. [6]
Research shows that people are more likely to behave
in a superstitious way if they are in a stressful or
difficult situation, normally one where there is a lot of
uncertainty [4]. This idea says that people believe in
magic in order to reduce stress, or for anxiety relief in
these situations, there is often very little that the person
can do, so they turn to magic and superstition, to give
them a sense of control. This sort of behaviour normally
comes from people who like to feel in control, and to
know precisely what is happening. These rituals and
behaviours are likely to calm down the person, so they
are more likely to repeat these behaviours in future
similar situations. For example, if someone s cow was
taken ill, and a nearby elderly women was accused of
witchcraft, and the cow made what appeared to be a
miraculous recovery, then the cow s owner and nearby
witnesses, would be more likely to attack witches .
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have these beliefs until there is a clear definition to the
term magic , and where it starts and finishes. Does
magic have to involve witches and wizards, or is it just
the belief in the supernatural?
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The final theory, is that magic and superstition became
something that people grew up with, and had always
been told was real. Just as in this day and age we teach
children all about science, in other cultures, both past
and present, the children were taught this. These
teachings then became ingrained as they were
reinforced from such a young age. This would mean
that even when they were told things against these
beliefs; it is likely that they would still return to these
beliefs and traditions in times of stress and trouble. For
instance, children that were brought up in a society
where people were dragged away from their homes on
witchcraft accusations, on a daily basis, then they would
find it difficult to believe that witchcraft was not real.

6. History Today, Witchcraft in Tudor Times , [internet],
2017[ cited 2017-07-24] Available fromhttp://www.historytoday.com/blog/2012/08/witchcraft-tudortimes
Further References
The Anthropology of Magic, Greenwood S, Berg, 2009
The Nature of Magic: an anthropology of consciousness,
Greenwood S, Berg, 2009
A Brief History of Mgaic, Martin L, Running Press, 2016
Theories of Primitive Religion, Pritchard E, Oxford University
Press, 1997

To conclude, I believe that the belief in magic is down
to a number of reasons. The most likely being that
people turned to magic when they needed help getting
through a particularly stressful time, or when they were
unable to explain a natural phenomenon. However,
psychologists will remain unable to explain why people
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Unravelling the Myths of the
Filthy Thirteen: Were they
really the heroes they are set
out to be?
Nathalie Lustig 8AK
We weren t murderers or nothing, we just did a lot
more than they asked us to, and we were always getting
in trouble for that. (Jack Agnew- survivor and member
of the Filthy Thirteen.) [1]
One of the most infamous yet influential wartime
divisions were the Filthy Thirteen. Thirteen so-called
convicts were assigned and trained to infiltrate enemy
headquarters in preparation for D-Day. Since the
operation, various myths have been established about
the event that took place. Due to these myths, the Filthy
Thirteen gained a false reputation that has been
presented in both literature and media. Inspired by the
true events, E.M Nathanson wrote a book; The Dirty
Dozen, where he portrayed these men as possessors of
monstrosity with sentences compromised in order for
them to take part in a suicidal mission. A few years
later, a film loosely based on this book was released.
This article shall reveal the main myth- their identity.
But also uncover the impact it had on literature, war
films and the soldiers themselves. Do these myths
exactly portray the people they were? Or were they
simply created for publicity?
Did these myths lie, yet tell the truth morally?
One of the most focal myths, regarding the Filthy
Thirteen was that they were a secret operation which
was purposely formed to assassinate German generals in
France, Normandy. The first myth is that thirteen
criminals who were awaiting death or labour now had a
chance at redemption. In the movie and book (mostly
fictional), these thirteen men were trained in England to
parachute into Normandy, in order to infiltrate a
chateau in France and eradicate German generals. By
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killing these generals, the allies would have an
advantage on the impending D-Day battle. Which was
supposedly, the following day- they had only hours to
complete this mission. By removing the generals, the
Nazis soldiers would struggle to fend off allied forces
due to a lack of leadership.
However, the most significant myth was their identity.
Were they really these murderous and cruel convicts?
Did their title Filthy Thirteen, really fit their
characteristics? The myth being uncovered is the 2nd
and 3rd myth- the number of Filthy Thirteen s, and
their identities. These myths stretch far from the truth,
in fact, the filthy thirteen was the name given to the
101st Airborne Division, 506th Parachute Infantry
Regiment and consisted of 20 men [2] who were trained
to go behind enemy lines, with the intention of securing
and bombing bridges on Douve River. [3] They were
neither psychotic murderers nor criminals. They had
earned their troublemaking title as they had a lot of
disregard to military discipline: "We went AWOL every
weekend that we wanted to, and we stayed as long as
we wanted to. We stole jeeps; we stole cranes. We blew
up barracks; we blew down trees. And we stole the
colonel's whiskey." [4] (Jake McNiece- Survivor and
Sergeant of the Filthy Thirteen.) Thus, as a result of
their reckless behaviour during the mission, a false
identity was created, distorting their actual role.
Did these myths lie, yet tell the truth morally? Knowing
they weren t convicts yet troublemakers, could be a
depiction of the name Filthy . But in fact, the creation
of filthy wasn t built on being troublesome. This 4th
myth is presented in the movies and books- regarding
the name Filthy - when the Filthy Thirteen revolted
against their sergeant due to the bereft warm water and
so he took their bathing rights-leaving them with
minimal supplies and a lack of running water [3]. As to
the extent where they couldn t wash their uniformsthey had earned the name- Filthy. This myth from the
movie and book- of course- was false.
In reality, these men didn t enjoy washing, they
preferred to use their ration of water for the use of
illegally poaching deer s and rabbits. This resulted in
more time to prepare in combat. Before parachuting
into Normandy in June 1944; they shaved their heads
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into Mohawks and painted their faces. McNiece began
this to honour his Indian and Choctaw ancestry. [1] Soon
enough, the rest of the squad had painted their faces
and shaved their heads too- benefitting them
hygienically- rebelling against their ideas of not washing.
Due to innumerable corpses strewn across the
battlefield, no hair would reduce the chances of
infections. However, the Mohawks also had a positive
impact on the soldiers; it was a morale booster which
had made them look even crazier than their legends and
myths- scaring Germans and the Frenchmen when they
landed in France. [2]

The final myth would be the Filthy Thirteen s impact on
War literature and movies. These myths had spread
them unwanted fame as well: who wants to be a
convicted criminal, with their only chance of salvation
would be completing a suicidal mission? Unsurprisingly,
the four remaining survivors weren t fans of E.M
Nathanson s story: The Dirty Dozen, (1965) nor the
movie Dirty Dozen, (1967). Nonetheless, the survivor s
suicide mission would ve made a great movie script,
depicting the actual event which took place in
comparison to a fictionalised version. However, in the
movie, Jake McNiece believed that a scene, where Lee
Marvin portrays Major. Reisman (Supposedly Jake)
captured an element of truth about the Filthy Thirteen:
"Look, they might not be pretty, but any one of mine is
worth 10 of yours. My contention is that my men are
more than able to handle any job given to them."
The three remaining men, Jake McNiece (Sergeant), Jack
Agnew and Jack Womer returned from the battle
injured, yet alive. The rest of the men were killed in
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battle or became prisoners of war. However, only
recently did some of these men discover that Robert
Cone- a prisoner of war- survived. Another factor which
brought these men fame was an obvious reason. A
group of troublemakers had completed a suicidal
mission- their victory was both great and an
unforgettable one. Leading to their integral roles in
every battle they had fought in World War II resulting
in their fame and rankings.
The myths of the Filthy Thirteen seem to fall far from
the apple tree. These myths must ve been created for
publicity or to fill in gaps as many troop logistics had
kept this mission a secret from other ongoing
operations. This mission was so secretive at the time
and it is believed that they completed other missions
which are still unknown to this day. After the Filthy
Thirteen s project amnesty- or so called otherwise- only
a few men lived to tell their story. As this was such a
clandestine operation, it was nearly impossible to
uncover the myths of these soldiers, their identities and
whether these myths were true and if their fame
originated from them. I believe that this is a timeless
story where these myths are interesting and fascinating
within a virtual world, but in reality, the history is
overall more interesting to immerse into. In 2018, a
new movie of the Filthy Thirteen shall be released.
Hopefully, it will demonstrate the actual history which
took place over 70 years ago.
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In search of home: How similar are
the refugee’s crises of the 20th and
21th Century?
Emily Bassalian 10BG
The people who want to close the door on Syrian
Refugees are no different from those who closed doors
to me and my family in 1939, declared Aryeh Neier,
president emeritus of the Open Society Institute, who as
an infant fled Nazi Germany with his family for the
United Kingdom.
In this article, I will examine opinions of both those who
agree with Neier and those who offer alternative
viewpoints. As a starting point, we must acknowledge
that all migration flows pertaining to refugees are a
matter of human rights. It was in fact the mass
displacement of persecuted people in World War II that
first gave rise to the recognition of Human Rights in
law. In a milestone document called the Universal
Declaration of Human Rights (UDHR) (Resolution 217)
it states that Everyone has the right to seek and to
enjoy in other countries asylum from persecution. This
document was drafted by representatives with different
legal and cultural backgrounds from all regions of the
world and has been translated into over 500
languages. It has become one of the most important
obligations in international law The UK, amongst other
countries, has a long tradition of giving refuge to those
escaping persecution, and this has saved the lives of
many thousands of people who would otherwise have
been killed unlawfully.
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The plight of refugees in Syria (amongst many other
countries all over the world) is bearing striking
similarities to the arguments against providing a safe
haven to the European Jewish refugees in the late 1930s.
Both have included flows of people fleeing an entire
region, for over 5 years. Both have included widespread
takeover of land, and the violent installation of a new
political reality. Both include mass exodus of people,
though actually to date over 11 million Syrians have fled
their homes, whereas prior to World War II the number
of people that fled Germany and Austria was barely
over one million, this comparatively low number, was
unfortunately due to the lack of capacity for many to
escape. Whilst the scale of migration is different, so is
the extent of global networks and international
governance that is able to figure out plans moving
forward.
“I would argue that more consideration needs
to be given to the contribution that people of
migrant origin may give to the societies they
become a part of.”
The context can also be compared. It can be argued that
the rise of the self-declared Islamic State, governing
parts of Syria and Iraq is reminiscent of the Holocaust.
Europe too in the 1930s and 1940s witnessed a systemic
breakdown of national borders through invasion and the
declaration of the Third Reich and apparent breakdown
of civil society; where a brutal ethnic cleansing and
population transfer occurred and where a refugee crisis
strained the world resources. These human-made
disasters seem to be reoccurring.3
However, unfortunately one of the most pressing
comparisons, then, as now, is rhetoric of concern that
refugees allegedly would pose a threat to public services
or may even threaten national security. Nowadays there
are often many immigration arguments and the 2016
Brexit vote and US elections and the rise of the right in
many countries in Europe – reflects the opposition to
immigration. Trump used a speech to outline his hard
to grasp views on immigration and national security and
once again raise the spectre that terrorists could
infiltrate the Syrian resettlement program in the US .
Citizens of Iran, Libya, Syria, Somalia, Sudan and Yemen
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(which are predominately Muslim countries), were
subjected to a travel ban that consequently did not
allow them to enter US space. This occurred within the
first few weeks of his presidency and clearly showed his
rather controversial ideologies. He soon after stated that
the US cannot tolerate malevolent actors using out
immigration system to take American lives .6
This gives rise to the likes of Washington Post
columnist Dana Milbank to declare the following This
growing cry to turn away people fleeing for their lives
brings to mind the SS St. Louis, the ship of Jewish
refugees turned away from Florida in 1939, she then
points to the xenophobic bidding war instigated by
the then likes of Republican presidential candidates
Donald Trump, Ted Cruz, and Ben Carson, all of whom
have appealed to the basest fears of the American
public. 2
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Depression were in favour of restricting immigration.
Moreover for decades, Jews had been linked socialism
and communism, which were antithetical to America s
capitalist ideology.
Contrastingly, while not to diminish the severity of the
persecution of those fleeing Syria, which include the
escape from guerrilla warfare, unethical killings as a
result of extremist laws, possible starvation at refugee
camps, the risk of disease and the certainty of a
destroyed homeland and loss of belonging, they however
are not in certain danger of immediate death in the way
that those European Jews who were trapped on
passenger trains destined for Auschwitz-Birkenau were.
They largely are leaving refugee camps in Jordan,
Lebanon, and Turkey that, though pose their own risks
of starvation, and ill health and loss of hope, remain
ultimately as a type of safe haven .

In January 1939 a poll was taken in the US which asked
civilians a very simple question, I quote; It has been
proposed to bring to this country 10,000 refugee
children from Germany-most of them Jewish- to be
taken care of in American homes. Should the
government permit these children to come in? The
results were rather clear, with 61% voting no, 30%
voting yes and 9% sharing no opinion. This clearly
demonstrates the injustice that many face all over the
world and the incomprehensible numbers that we
undeniably, find hard to grasp.
Unquestionably the two situations, the plight of the
Syrians and the plight of the Jewish people have their
differences. Yet perhaps the biggest difference is simply
that most Jews seeking safety from Nazis could not
escape, while today, it is not too late to help those most
desperate for that security.

1938; A period of time when Jews sought to escape Nazi
Germany during the years in which, the United States
was struggling through the great depression. Moreover
were Americans especially expressed concern over
accepting refugees and were worried about refugees
taking jobs. Many of those who lived through the

As for the future I would argue that more consideration
needs to be given to the contribution that people of
migrant origin may give to the societies they become a
part of. 4 For example, Benjamin Disraeli, the British
Statesman. He served as prime minister and as
Chancellor of the Exchequer, as well as a Conservative
Member of Parliament, was of Spanish origin.
Britain's post-war record isn t something to be proud of,
in my opinion – the slightest bit. Although the
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immediate aftermath of the Second World War saw the
arrival of a large number of refugees, very few were
Jewish Holocaust survivors. British post-war
immigration policy deliberately excluded Jews (and nonwhite immigrants) because it didn't consider them
assailable. Similarly, cabinet minutes of 1945 claimed
that "the admission of a further batch of refugees, many
of whom would be Jews, might provoke strong reactions
from certain sections of public opinion. There was a
real risk of a wave of anti-Semitic feeling in this
country." However there was no opposition when the
discussion came about, about the permission of the
entire Ukrainian membership of the Galician division of
the Waffen- SS, into our country.
In conclusion, we have seen how the main similarities
are the size and scale and duration of the crisis. How
both are clearly issues of human rights of people feeling
for their lives. However, the role of refugee camps as a
safe haven has saved many Syrians from imminent
persecution and given some hope on the way. However
more needs to be done to ensure that a generation of
people have a place they can call home, Therefore, I
believe that no country should be closing their eyes to
the reality of the plight of refugees. The occurrences in
the 1930s should not be reappearing in the same way as
it did 87 years back.
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How correct was Hobbes when
he argued that a sovereign is
essential in order to ensure
social unity?
Charlotte Bentley 10BG
Imagine a state without a government, without laws,
and without the police. Chaos erupts from this
anarchy. Every man fights for himself; every man lives
in fear. No one can be trusted. Life is pandemonium
and humanity is plunged into turmoil. Society is
immersed in discord and mayhem. The egocentric
nature of humans ensures dispute and conflict; and
ultimately, society deteriorates. Humans are selfish,
isolated creatures whose sole purpose is to fend for
themselves, until the end of their short, sad, solitary
lives.
“Many people claim that Hobbes aims to
establish a “utopian civilisation”
This is what Thomas Hobbes – an English philosopher describes as the state of nature. In Leviathan, the
philosopher explicitly states his moral and political
philosophy regarding human nature. He asserts that the
natural condition of human interaction is one of chaos
and disorder: warre, as is of every man, against every
man 1. In such a state, people live with eternal fear of
each other, with the concern of warre and impending
violence. All resources are limited and all men have the
same desires; it is this materialistic2 struggle that makes
life solitary, poore, nasty, brutish, and short 3.
One would, undoubtedly, question the cause of this
state of nature. Hobbes argues that men may not be
deemed equal, but were created equal: the weakest has

,
P
Wealth Ecclesiasticall and Civill (1651), page 188
1

2

,

wholly materialistic

,
P
Common Wealth Ecclesiasticall and Civill (1651), page 186
3
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the strength enough to kill the strongest 4. This
provokes war and elucidates the fear everyone has of
one another. By nature, all men desire to be superior
to their fellow man. Since all men are equal and are
thus capable of achieving the same, when two men who
desire the same thing come into close contact, conflict
will inevitably
arise5. The fundamental motivation of most desires is to
perpetuate one s life – in order to do this, one will
instinctively pursue what he needs without the
consideration of any other man. Death threats and
violence are ensued from such inclinations due to the
essence of humans and the scarcity of resources. This
principle derives from that of Descartes and
Machiavelli6: natural men are only concerned with
themselves, and despite the intention of doing entirely
altruistic actions, men will, undeniably, cause social and
political turmoil.

The time that Hobbes lived in contextualises his beliefs.
He lived during the English Civil War (1642-1646): there
was a clear schism between Charles I and Parliament,
sparking one of the most fatal civil wars England has
ever experienced. With a lack of solidarity in society,
and with a population clearly divided between
Parliamentarians and Royalists, Hobbes was forced to
conclude that the only way to prevent such calamities
was to introduce a legitimate, trustworthy sovereign.
In order to improve the state of nature - similar to that
of the English Civil War - Hobbes endorses upon the
,
P
Common Wealth Ecclesiasticall and Civill (1651), page 183
5
,
P
Common Wealth Ecclesiasticall and Civill (1651),page 184
6
P
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idea of installing an authoritative figure, whose purpose
is to supress the natural desires of mankind, and to
sustain a state of social unity. He, therefore, argues that
absolute sovereignty is a prerequisite for any civil, stable
state.
Hobbes believed in enduring sovereign power. He
argued that, as a society, we must agree upon a
sovereign who will sustain social unity. This absolute
ruler must have total power and authority over the
state or else, the state of nature will re-establish itself.
There must be a consensus over this supreme leader so
that he can enforce rules and values, which help to
establish a civil society. The sovereign holds power over
all institutions in society and this is imperative when
seeking civil peace.
In order to ensure social unity, Hobbes suggests the
idea of the social contract. This is the necessary
covenant between the people and the leader of a
society. Hobbes insisted that a form of contract was
essential as it forces people to abide by the laws of the
sovereign. Therefore, people must restrict their liberties
for the sake of cooperation and peace, and must agree
upon ceding their sovereignty to the state. This is
because a King whose power is limited, is not superior
to him, or them that have the power to limit it 7 and
when the power of the sovereign is undermined, there
is a fear that the state of nature will re-emerge.
Now that we have explored Hobbes idea of the
supreme ruler, we can begin to scrutinise.
The first critique is regarding totalitarianism. Many
people claim that Hobbes aims to establish a utopian
civilisation 8, with the implementation of an absolute
ruler, and thus, he argues for a totalitarian state. It is
often argued that Hobbes Leviathan (the sea monster
which is symbolic of the supreme ruler) is the epitome
of a dictator and thus, Hobbes is advocating for
totalitarianism. This misconception is not surprising. At
first sight, it is very easy to misinterpret Hobbe s
political philosophy because not only is it a rather

4

,
P
Common Wealth Ecclesiasticall and Civill (1651), page 246
8
.
,
7

y
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challenging read, but also he writes in a rather
ambiguous manner, allowing people to make such
conjectures.
However, Hobbes intention was not to do this, but
rather to establish a state whereby events such as the
English Civil War are thwarted, as a result of the
presence of a supreme ruler. Hobbes said that the
complaineth of injury from his sovereign, complaineth
of their that thereof he is the author himselfe and
therefore ought not to accuse any man but himselfe .
This asserts that rebellions or revolutions against the
sovereign can lead to chaos, similar to that of the state
of nature. One may then presume that Hobbes was a
fascist as he seems to infringe upon the right of free
speech however, he then says that an uprising is
acceptable if there are impending death threats, or if
the state is failing to protect you from danger. This
further emphasises that he does not advocate for a
totalitarian state, but rather argues for a civil state led
by a ruler, who is able to sustain authority over the
people. A sovereign was, undeniably, needed during the
English Civil War. Perhaps, if there was a supreme ruler
(similar to that of the Leviathan), England wouldn t
have descended into a Civil War.
Another prevailing critique concerning Hobbes political
philosophy is his mere view on human nature. He seems
to be very blunt about the state of nature, arguing that
in such a predicament of solitude , rather than
society , there is no difference between right and
wrong as well as justice and injustice 9. This means
that Hobbes assumed that anarchy fails but continues in
a state of turmoil. What Hobbes fails to notice, is that
through the state of nature, classes would emerge and a
hierarchy would naturally develop. As a result, his state
of nature (which is one of anarchy) would not last for a
long time and thus, it may not be necessary to
implement a sovereign; an individual would naturally
rise to power. This natural hierarchy that would
inevitably form in the state of nature would, perhaps,
form a sovereign. As well as that, in the state of nature
morals would naturally develop and there would be a
sense of right and wrong. From this, one would think

that his declaration on the pandemonium that unravels
in the state of nature is incorrect. Nevertheless, Hobbes
would dispute this by saying that there is no established
contract in this case and, therefore, the power of the
ruler is not secure. Consequently, Hobbes argument in
the Leviathan still stands even though there are a few
faults within some of the assumptions that he makes.
Ultimately, it can be concluded that the state of nature
can be controlled with the implementation of an
absolute sovereign. In the absence of a ruler society
deteriorates, warre is provoked, and evil flourishes.
The state of nature can only be suppressed with the
Leviathan – the establishment of the sovereign – and
without this, chaos and turmoil prosper.
The arguments which claim that Hobbes promotes
totalitarianism and that Hobbes unreasonably concludes
the chaos in the state of nature, are both valid critiques.
Despite this, I feel inclined to disagree with both of
these opinions, particularly the first one. Hobbes
intention was not to promote totalitarianism, but rather
to thwart events such as the English Civil War.
Furthermore, his description of the state of nature is to
some extent correct because, although I agree that the
state of nature is one of chaos: it would not last very
long as a leader would inevitably emerge and therefore,
implementing a sovereign may not be necessary in
order to ensure social unity. Having said that, if a leader
emerges, there is no covenant between the people and
him, and thus his authority would be ineffective.
Overall, it must be argued that Hobbes was correct
when saying that a sovereign is essential in order to
ensure social unity.
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“I never saw another butterfly”
How could there be art in
World War II?
Ella Lastmann 10WM
When referring to art in war, we are often brought to
the paintings depicting the desolate hunger and
deprivation of faith during times where human
emotions, such as hope struggled to emerge., That art
can be formed through dance, sculpture, and poetry;
but in all of these the only sure thing we are brought to
when seeing this art and grappling with its message is
that we were not there, and thus cannot possibly fully
know what it was like. Now, available at our disposition,
we see several different means of expressionism that can
lead to a semblance of empathy towards the stories we
now hear of.

Figure 1: illustration of Pavel s poem the butterfly

I am particularly interested by the art produced by
children in times of war. Children, who at that young
age could not really express themselves. For this, one
can take the example of the Children of Terezin.
Theresienstadt Concentration Camp was used as a
model Jewish settlement in Nazi propaganda films and
to fool the Red Cross upon their inspection in 1944.
The camp was populated with intellectuals, actors,
singers and artists, and secondarily served as an amusegeule to Nazi persecutors. The provenance of these
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paintings and poems, coming directly from this
concentration camp provide a first-hand testimony of
the events of the camps.
Children there had access to materials that allowed
them to produce poetry and art to show the world the
benevolence of the Nazis. The most famous piece is a
poem called The Butterfly [1], by Pavel Friedman. The
ever-known poem broke millions of heart as it depicted
the butterfly as, richly, brightly, dazzlingly yellow , and
continues with a whirlwind of emotions with the
horribly final line: I never saw another butterfly . The
message of this poem is about seeing the beauty of the
world, contrasted with anticipation of death. Pavel
himself never lived to see the end of the war, nor the
liberation of any camp, morbidly ringing true to his
own poem. In the words of the American military
leader; George S Patton jr, A man must know his
y…
,
, and
Pavel Friedman was lost to his own future well-being,
blinded by the raging agony of war, and the pain of a
united people against a common enemy.
This poem can be said to speak for a generation of
youth of the war, whether it be for those who died too
young, or for those who lived to tell the story, and
though many poems and paintings remain preserved
behind cold glass in some anonymous museums, many
have been lost to the hands of time and flame.While the
children of Terezin camp had access to materials
needed to show leisure for propaganda, those in other
camps did not have access to such things, and therefore
the art and expressionism exterior to concentration
camps is very limited, narrowed down to a few diaries
and uncertain ideas formed by external sources. Outside
the horrors of concentration camps, much more
artwork during World War II survived. Notably,
paintings by Henry Moore and John Piper[2]:
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The contrasting the summery bright landscape depicted
in Pavel s poem of the butterfly to the dark exteriors of
Moore and Piper s Blitz scenes, one reveals a difference
in perspective. In the camps, the entrapped people that
it would never change in their short lifespan would seek
the ephemeral beauty, while those who felt that they
had time to contemplate chose to confront the horrors
surrounding them.

Figure 2: Shelterers in the Tube: By Henry Moore

The piece Shelterers in the Tube is a dark image that
depicts the cramped and inhumane conditions during
the war. It shows abstract figures of strangers packed
together for warmth, hiding along the underground
rails during the never-ending nights of bombing. Moore
had already lived through WW1, and so during The
Blitz, he was inclined to draw in the dark; colours true
to what had happened, The dark colours could also be
interpreted as a plea for humanity from the entirety of
Britain as well as other countries affected by the
atrocities of war.
This is a more literal piece called Somerset Place by
John Piper. It is a more literal representation and is a
painting from life. Showing the ravages of the war, it
emphasises the contrast between the usually bright and
busy Somerset place. This instead shows doom and
destruction. Piper painted this sat in front of it during
the late afternoons when no other activity was available
or permitted. He chose the truth over the comfort of a
home that would not survive the war.

In Moore and Pipers paintings however, the scenes
show how the once-radiant buildings and faces were
turned into desolate and destroyed stone. In the cities,
the feud between countries not only affected the
wellbeing and livelihood of its inhabitants, but also of
the city itself through bombings.
Art and expressionism, although rare, existed
throughout the war, ranging from diaries to paintings
in cities, from letters to loved ones to children forced to
pretend to live in a place of death. It seems bizarre that
these expressive acts, often seen as luxury could have
been produced during these dark times, but I think it
shows the resilience of people affecting in order to pass
on experiences of those who no longer live to tell the
tale, as a form of knowledge to future generations.
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Figure 3: Somerset Place by John Piper
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The Chairman: Why the rise of
the extreme left is a concern.
Ore Gazit 10BG
In a society that values and encourages free speech,
such as the one we have in the United Kingdom, Europe
and the United States, we are experiencing a strange
phenomenon. Younger generations are kindling an
admiration for the ideals the West has been desperate
to eradicate fully since the end of the Cold War- the
ideals of the extreme left. In fact, this phenomenon is
rapidly escalating, particularly on social networks. It is
alarming to see young people completely disregard the
massacres brought about by the communist regimes;
such as the 2 million people killed by Pol Pot s
Communist movement in Cambodia, the 23 million
people slaughtered at the hands of Josef Stalin and the
almost 80 million deaths under Mao Zedong.
In February 2016, YouGov polled 3905 British and
American people to ask them whether they favoured
capitalism over extreme left ideologies. Whilst those
over the age of 40 in both countries generally shared a
greater appreciation for capitalism, those between the
ages of 18-24 in both countries were more inclined
towards favouring the radical left. A subsequent poll on
YouGov showed that 20% of 18-24-year olds favoured
the radical left as opposed to only 14% favouring
capitalism in the same age group.
“What is it about the ideology of the extreme
left, and Maoism in particular, that is so
appealing to young people in Western
Societies?”
These numbers are not to be taken lightly, especially
with this phenomenon being more prominent in other
Western European countries, such as in Germany
which, per a poll by YouGov, showed 45% of those
polled had a favourable view of the extreme left
ideology. The West is constantly and rapidly evolving,
reaping the fruits of the capitalist regimes which permit
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competition and economic success as an incentive for
the population to explore new innovations in all sectors.
Our predominantly capitalist society is evolving fastest
in the hands of the young, who are showing a great
interest in the use and advancement of technology,
business and the sciences. Therefore, the fact that these
interests are coupled with an emotional and political
attraction towards the likes of Stalin and Mao is
hypocritical, and in most aspects- unexplainable.
As of today, the UK has nine recognised Maoist
organisations, which manifest the values of Mao Zedong,
the dictator and Chairman of the Republic of China
until his death in 1976. His rule brought about
massacres, protests and revolutions which changed the
face of Asia and the world as we know it today. We see
teenagers across the West manifesting the beliefs of
these parties in protests outside parliament (such as the
one protesting President Trump s state visit to the UK),
and with the establishment of a myriad of Maoist
groups of social networks, managed mostly by youth
and young adults. What is it about the ideology of the
extreme left, and Maoism in particular, that is so
appealing to young people in Western Societies?
I will first examine the positives to explain why people
initially took interest in Communism. The communist
regime in China had great PR, knowing how to appeal
to the masses. This was most evident after the end of
the Chinese Civil War in the late 1940s in which the
oppressive and conservative Kuomintang government
was overthrown by the Communists. The Communists
immediately went about introducing a strong currency
to allow the population to buy foods, as well as to help
clean up after the destructions caused by both
Communist and Kuomintang officers during the War.
Furthermore, Mao s communist regime revolutionised
the treatment of women in society. He had an
egalitarian approach towards women s rights, claiming
that they hold up half the heavens . Mao also abolished
the foot-binding tradition which was said to keep
women tied to their homes and showed submission in
the woman- a trait desired by potential husbands. Mao
was also a great advocate for gender equality, evident by
the enforcement of the New Marriage Law of 1950, in
which it was quoted that men should help the youth
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and women to organize in order to participate on equal
footing in all work useful to the war effort and to social
progress . This was further promoted by the
Constitution of the People s Republic of China
published in 1954 which explicitly stated that men and
women should have equal rights under its government.
This change in society is still prevalent in Chinese
Society today, with women working side by side with
men in the same professions, which is understandably
appealing to youth who have learned to accept and
encourage equal rights in their society.

However, we see this was not the case everywhere. In
the 1960s in the Bengal region of India, a Maoist party
was established. Many Indian women living in extreme
poverty in the jungles of the region sought to join the
movement, hoping it would free them of their troubles.
The Maoist movement in Bengal was made up of almost
equal numbers of men and women. Many women joined
due to the conditions they were facing, with security
forces banishing them from their homes in order to
make room for commercial buildings, as well as to
protect themselves from militias that were around in
those regions at the time. Many women were hired in
order to distract the security forces, yet found
themselves leading major rebel attacks in India with
men, such as the Chhattisgarh attacks of April 2010.
Furthermore, in 2013, an ex-Maoist from that same
region had reported to the BBC that she left due to
extreme exploitation, including poor living conditions, a
lack of food and sexual abuse which many other women
were experiencing by the men leading the movements.
From this it appears as if the Maoist agenda, egalitarian
as it may seem, carries with it harmful consequences for
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women and children, who are lured into the
organisation and lulled into a false sense of security,
during which they become vulnerable. Whilst this may
not have been the immediate consequences of the
Communist regimes, this pattern of abuse and violence
was evident in all radical regimes in the 20th century,
showing their harmful effects on the common people.
In the two years following 1958, Mao set up a campaign
known as The Great Leap Forward, which was a
utopistic plan to expand China s agricultural and
industrial sectors through radical centralization. They
would abolish the free market and all output was sold
and regulated by the government. This intended
utopia quickly turned into an Orwellian dystopia, with
Mao following the likes of Stalin and publishing inflated
numbers of output and production amidst the
propaganda that haunted cities such as Beijing during
his power. The reality at the time was that the
population, comprised mostly of peasants, were starving
to death. The local leaders of the established
communes were lying to their superiors to satisfy
them, for an unsatisfactory report could lead to deadly
consequences.
During the industrialisation procedure, Mao prioritised
steel production, and ordered the communes to make
their own steel, which led to the masses melting their
pots and pans to please their commune leaders. People
even began to burn down the doors and furniture of
their homes in order to replenish the supply of wood
needed to keep the furnaces going. This was all
happening even after Mao visited a steel production
plant in 1959, where he learned that it was impossible
to produce steel in a furnace, yet chose not to inform
the populace for he claimed that their perseverance
should not be hindered by this.
Over the course of the Great Leap Forward, over 40
million people died of starvation, yet the atrocities were
far from over. In the Hundred Flowers Campaign in
1956, the government encouraged people to speak out
regarding the communist movement, yet after a few
months, the government halted the policy and
persecuted people who had criticised their agenda,
costing the Maoist regime lots of potential politicians
who had other ideas on how the government should be
Page 14

SCHOLARS JOURNAL - ARTS
run. Throughout the Cultural Revolution, in 1966, this
subsequent mass censorship spread to the streets, with
the Cult of Mao destroying and censoring anything that
did not satisfy the criteria of the Communist regime or
served a political purpose. Those who were not
members of the Communist party had their homes
broken into, and anything that was deemed bourgeois
was destroyed. This was followed by mass public
beatings and high suicide ratings. After these brutal
attacks, the Chinese were possessed by the doctrine that
Communism was the only way forward, believing that if
they did not follow it, they would lose their homes and
family.
And so, we see that the Maoist regime was not as
utopian as it is made out to be by millennials online.
Whilst it explicitly promoted women s rights, it created
an alibi under which the Chinese could exploit their
workers for difficult and potentially life-threatening
labour, whilst paying them close to nothing. Maoism
also contributed to hyperinflation that led to many
people homeless and starving during the many
revolutions that took place under the regime, which led
to the destructive economic issues that still resonate
within China today. We have seen that the doctrine of
Maoism had the same effect on other countries, such as
in the Bengal region in India where consequences of
rape and isolation were commonplace, and that whilst
many Chinese supported the idea of Communism when
it began, it soon unfolded into a system which was held
together by brutal mass censorship and fake statistics,
which soon collapsed due to the instability of
maintaining this false reality.
The process which Mao both followed is to initially
focus on accentuating his liberal-left policies, which
attracted the predominantly liberal-left youth to the left
far more. This has been done by Mao with him passing
legislation on women s social and workplace rights. This
gave this leader a platform on which he could expand
their audience past their social views, and to gain
support for his economic views.
This acceptance brings about world-threatening
revolutions, most evident by the Communist Youth
League of China or the Komsomol of Russia which
impregnated innocent teenagers with Communist
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tendencies which, had the Chinese Communist regime
or the USSR not been dissolved, would have led to
further generations sustaining unjustifiably violent and
economically destructive societies.
And so, given the results of the YouGov poll I remain
concerned as a post- millennial, that we have not been
educated enough about the sheer terror and political
turmoil that Mao and the radical left parties of the 20th
century have brought about, and how alarmingly
relevant they remain on the face of the earth today. I
believe that my generation needs to be discouraged
from relating to movements such as Mao s which have
instituted waves of genocide, brainwashing, abuse and
poverty; often facts that are diminished in their
magnitude in contrast to those of those atrocities
committed by the extreme right.
Young people must be informed that Marx s intended
utopia always runs the risk of being executed by the
tyrannical and lawless few, which could result again in a
proletarian uprising against such remorseless figures,
which would will cost us everything but our chains.
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Globalists have to get their act
together and realise there’s a
decision to be made
Calum Isaacs 10BG
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I do not denounce that the pain for the people involved
is very, very real. The fear spreads as others worry that
their jobs might also go as businesses migrate to
countries with cheaper labour, ratcheting down labour
standards and wages. This talk of free trade leading to a
race to the bottom of wages and workers rights is very
convincing and it seems like a very reasonable
argument.

Dubbed a rebellion against the out-of-touch liberal
elite, a cry of protest from the working-class against the
pundits and Oxbridge graduates that were telling them
that they know best , the Brexit referendum
encapsulated a new brand of populist, antiestablishment rhetoric culminating in the infamous
comment of Michael Gove: We ve had enough of
experts. Who were the experts he was referring to?
The economists.
“There is a real, valid argument for free
trade that needs to be made. ”
During the campaign, many got sick of the numbers
constantly coming from polished think tank
spokespeople and posh treasury officials and decided to
take a stab at the aloof, distant Westminster
establishment. This lack of trust in economists is still
with us - in a YouGov poll surveying people s trust of
members of 11 different professions, economists came
second-last, just above politicians, with only 25% of
respondents showing trust. An issue that is an
archetype of this distrust is free trade. Taking America
as an example, polls show only 55%, only just over half,
of voters think that free trade with foreign countries is
good for America, in contrast with the super majority of
83% of economists that believe so.
The causes for this disparity are typical ones that brew
this lack of confidence in economists. First, we must
recognise that trade and investment liberalisation could
well mean fewer and lower-paying jobs. When a
business fails to compete, such as is happening with
many of America s manufacturing businesses, the layoffs
of staff are highly visible and widely reported, especially
in a developed country where free press is integral. And

It is the response to this from the proponents of free
trade that causes people to stop listening to the
experts and the liberal elite, it is this that causes the
anger at the establishment that has become so
apparent. The response is usually not an argument but
rebuking, labelling, patronising, self-righteous, highminded criticisms of a reasonable conclusion that
millions have come to. This is clear from the
terminology that free-traders have linked it to. As a
sceptic of free-trade wrote on the Global Economic
Forum:

…
,
multi-millionaire business executives of today's
corporate capitalism call their subjugation of the world
"globalisation". With such words, rebelling slaves,
striking factory workers and anti-corporate protesters
cease to be partisans fighting oppression and become
ignorant throw-backs who oppose "civilisation",
"progress", "globalisation", the very forward march of
history itself.
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That is how the receivers of this condemnation describe
their treatment - they are branded as backwards,
ignorant, uneducated members of the working-class
who don t know any better . This is not the argument
these advocates should be making, this is the path to
anger and division and further alienation from the locus
of power; we need to steer our way towards rational
debate.
“We should pursue the creation of a few
large democratic single markets like the
EU - a scaled down version of global
federalism.”
There is a real, valid argument for free trade that needs
to be made. A race to the bottom with wages has not
happened to the extent that most people believe with
increased liberalisation of global markets. It is the
labour cost per unit of output that matters, and
superior expertise, better infrastructure, sounder
management and larger stock of capital mean that
superior productivity almost offsets completely the cost
of higher wages. When businesses and industries fail
and move abroad, it is highly visible and highly reported
but the benefits to growth that come from the resulting
lower input costs into the economy are much more
diffuse and more difficult to see. That is why the
arguments of the trade liberaliser sometimes seem
counter-intuitive and that is what leads free trade
supporters to ditch the means of logical persuasion for
rebuke.
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scourge that is protectionism - a policy that harms
people and businesses, prevents reach into new
industries and damages the least well off in society. But
when they do show the statistics and convey properly
the benefits of free trade, of lower consumer costs,
increased growth and reduced operating costs, there is
still a larger issue that they still have to confront.
Full globalisation requires the harmonisation of trade
regulations and laws across countries. Markets are
embedded in institutions - in property rights, legal
systems, and regulatory regimes. Differences in
institutions between countries create trading costs in
the same way that tariffs do. Complete, deep integration
requires the ironing out of legal and regulatory
differences to create a single institutional space.
However, movement towards this internationalism
threatens independent nation-state sovereignty and
democracy. The Turkish economist Dani Rodrik has
described this as the political trilemma of the world
economy (see diagram). Although people want deep
economic integration because of the prosperity it can
bring, they must face this decision.
Rodrik gives three options that have to be chosen from.
The first is what we have now, dubbed The Bretton
Woods compromise . The compromise is to sacrifice
deepening these global governance institutions in order
to maintain sovereignty and democracy. If we want to
further economic interdependence, we cannot continue
to choose this path, but you may feel that the
compromise is worth it.

But the case needs to be made that, in Milton
Friedman s words, the only thing protectionism really
protects you from is low prices . Stymieing of
international competition creates artificially high prices.
This raises operating costs of domestic businesses which
further increases prices in a cycle that lowers quality of
living for consumers, especially for the poorest in
society who spend proportionately more of their income
on the products which are most affected like food and
clothing - protectionism is socially regressive.
The globalists and proponents of further economic
integration need to get their act together. While getting
carried away with their berating of the uneducated and
the working-class, they have let belief grow in the
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The second option is Global Federalism . This is a
system in which we would abandon independent nationstates and create nations as large as possible (ultimately
the entire world) which would still be democratic. This
has been in some way attempted by the European
Union (although the extent to which it is democratic is
questionable) which aims to harmonise the institutions
of its member states, but the criticisers of it say that it
forfeits the sovereignty of independent nation-states,
and that is true. Even the creators and staunchest
supporters of the European Union know that, to some
degree, the merits of independent nation-states are
hindered by the project but they see it as the most
beneficial compromise of Rodrik s trilemma. Brexit was
a rejection of this choice and the popularity of this
option is waning over time. However, it is important to
recognise that this Global Federalism is the only way of
gaining deep economic integration without losing
democracy and that needs to be part of how we
understand projects like the EU.
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generally believe in strong welfare states and the role of
the government to protect workers rights. In this way,
prosperity would be maximised and the problem of the
wants of certain groups being neglected would be kept
to a minimum.
However, my aim is not to persuade you of my view but
rather to inform you that this is the decision we face
and we need to recognise that and make it a part of the
discussion on globalisation. The future of the global
economy is not being deliberated over; the trade
liberalisers are too busy rebuking those that question
their methods to realise that there is a choice to be
made. We can t neglect economists and experts now
because this decision affects the basis of the geopolitical
and economic landscape that we live in and the
specialists are needed. So it would be great if they could
stop wasting their time patronising people and direct us
towards the most beneficial future.
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The third option is named by Rodrik as the Golden
Straitjacket , a system where independent nation-states
are responsive only to the needs of the international
economy. This would mean that states pursue global
economic integration at the expense of other domestic
objectives. All states would still be independent with
individual governments but the extent to which their
policy is decided by the electorate would be limited.

2. This refers to the global institutions established after
the Second World War - the General Agreement on
Tariffs and Trade (GATT), the World Bank, and the
International Monetary Fund (IMF). These organisations
aimed at preventing a repeat of the catastrophic
backlash seen in the 1930s through a form of managed
integration, in which nation-states were free to pursue
their own domestic policies and develop along varied
institutional paths.

My view is that we should pursue the creation of a few
large democratic single markets like the EU - a scaled
down version of global federalism. The unions would be
between nations with populations with similar interests,
like the EU is made up of European nations who
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Which architectural style is
more vital to the London
landscape, Georgian or
Victorian?
Samuel Kelly 10BG
The Georgian (1714-1830) and Victorian (1837-1901)
time periods occurred under the House of Hanover in
Great Britain. Both are named after the reigning
monarchs of England and the British Empire,
consequently the architecture from these time periods
marked a landmark in British development, from the
colonisation of India to the industrial revolution. This
paper will observe, contrast and evaluate which
architectural style has a more critical impact on the
London landscape in 2017.
“Victorian architecture reflects the
struggles of the city expanding and so it is
not only a style but a representation of
history.”
Georgian architecture is based off of renaissance and
English baroque architecture but fails to use any
elements from gothic architectural styles. Symmetry is
an important aspect for most architectural styles as
symmetrical buildings are more stable and easier to
engineer as it spreads the weight evenly throughout the
building s walls. The Georgian period occurred during
imperialist Britain and influenced buildings across all
English speaking parts of the world. This affected the
style as it meant that different kinds of buildings were
being built depending on which area of the world they
were being built in. Town houses were a predominant
feature of Georgian Britain and had symmetrical
interiors and exteriors as well as parapets to cover the
roof and 3-5 storied houses with pillared porches and
coverings. This contrasts slightly with the style in
Massachusetts as buildings were predominantly
rectangular with less pillars and chimneys.
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The Victorian period occurred during the Industrial
Revolution where London's population increased by 5
million during Queen Victoria's reign. Victorian
architecture reflects the compact and rapid growth in
cities during the 19th Century with long terraces with
minimal decoration and patterned brickwork just to not
have a despised plain front. Houses10 often had
basements and steps leading up to the panelled front
door and larger public buildings contained patterns and
spirals over windows at an attempt to add some
mediocre decoration.
Every time period had some noble architects, from Sir
Christopher Wren to Zaha Hadid but the Georgian
period had John Nash. Nash enjoyed art from a young
age but throughout his life he designed some of the
most famous British buildings. Nash designed houses
for the Georgian kings; he designed the iconic
Buckingham Palace, Clarence House and Marble Arch,
each with a stone and brick structure with an overcoat
of paint, stone divides, pillars and layers. These are 3 of
the most iconic structures in London each with its own
style but still following the basic structure and design
for Georgian buildings.

Figure 1: English Baroque

Compared to Nash most architects look sub-par, but
some are able to challenge his excellence. Alfred
Waterhouse is a famous Victorian architect, famous for
designing the Natural History Museum. Even though
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most of his most famous designs aren't in London, the
Natural History Museum is one of the most visited
museums in the world and the exterior is just the
beginning to the architectural masterpiece that it
is. The grand entrance hall, with skylights and stone
carved pictures shows the entrance into the postindustrial world. The patterns and carvings on the
arches were the optimised designs in the Victorian era
as a reminder of the Romanesque architectural
style. All of Waterhouse's buildings use arches as they
are a stable structure that spreads the weight equally
along a large surface area and this is one of the reasons
why Victorian bridges, such as Tower Bridge use this
iconic arch.

July 1, 2017

Somerset House is a beautiful architectural masterpiece
designed by some of the most prestigious architects of
the era such as William Chambers and James
Wyatt. The soft white walls overlooking the Thames
make this a prominent feature in London. It has
standard parapets and pillars with a small amount of
brickwork only seen through gaps in the paint.

Figure 4: Somerset House

Figure 2: Natural History Museum

Victoria Station was built in 1860 and has been a
prominent building in Belgravia ever since. The rooftop
chimneys and windows stare down at passengers and
the terracotta red walls defy the standard norm for
Victorian architecture as they are plain. But, the stone
patterns, carvings and pillars blend to the stonework
and point towards the prominent clock at the
centrepiece of the design to fully capture the rush hour
of Victorian London.

Westminster Cathedral was built in order to show the
prominence of the Catholic Church in London through
the giant stone tower meant to rival St Paul's Cathedral
(but unfortunately it is still 24m shorter). It contains
arches and an iconic horizontally striped, white and
orange exterior with an arched interior almost in a
gothic style like a rib cage and a black upper interior
and ceiling. It is a true mix between renaissance
architecture and the modern Victorian styles.

Figure 5: Westminster Cathedral

Figure 3: Victoria Station

All Souls Church was designed by John Nash and is an
iconic site for anyone passing by Regent Street or
Cavendish Square. Built where Mayfair and
Westminster expanded into the new suburbs of London
it encompasses the most important features of Georgian
Architecture, with a spiralling tower and steeple it has
Corinthian stone pillars, small, wide steps and parapets
leading up to a second layer of bath stone cylindrical
tower. Nash used circles to design this masterpiece to
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show the church as strong structure as circles don't
have any weak points.
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Figure 6: All Souls Church

Now we come back to the question: which architectural
style is more vital to the London landscape. Victorian
architecture enhances the struggle of rapid urbanisation
through to London and the craving for patterns and
designs by using remnants of Romanesque, Georgian
and English Baroque styles. On the other hand
Georgian architects focused on the beauty of a singular
pattern dominating a church, palace or house. Both
periods brought ideas and their architectural styles are
prominent and visible in London. But most
importantly, which style is more vital to London? Even
though Georgian architecture is more pleasing to the
eye as it contains more symmetry, unique patterns but
it fails to show the expansion and importance of
London during the Georgian period or the wars that
plagued London during this time. Victorian
architecture reflects the struggles of the city expanding
and so it is not only a style but a representation of
history and the industrial revolution and even though
some iconic Victorian buildings use Romanesque or
Georgian styles, the accurate and affective
representation of the people and the era is reflected so
beautifully by showing the rushed, industrial landscape
and innovative styles and techniques such as a range of
types of arches that it overcomes the failures of
image. Therefore I have concluded that Victorian
architecture is more important to London than
Georgian architecture.
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So it s more important as it reflects a particular urban
process – one of rapid urbanisation.
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Laïcité: Success or failure?
Declan Nelson 10AA
Perhaps the most cataclysmic revolution of the late
eighteenth century took place in France.[1] The French
revolution found its zenith with the imposition of the
Declaration of the Rights of Man and of the Citizen ,
which set forth the universality of human rights,
grounded in the laws of nature –an unparalleled
extension of power to the proponents of the revolution,
an integral consequence of which was the transformed
role of the Church and religious dominance in society.
The political climate had been outspokenly shifted
towards secularism, a mistake which had cost the
Revolution its prospects of long-standing survival.
French law up to that point was a pastiche of rules that
varied from region to region - some inherited from
Roman Law, some based on customary law, as well as
countless accretions that had been added over the
centuries from ecclesiastical and feudal sources. The
preceding Ancien Régime[2] was conducted under a
complex system of nobles and clergymen which saw the
rampant abuse of tax-exemption among the higher tiers
of society, leading to a popular indignation amongst the
peasants - proliferated by an immense debt3
accumulated after France s funding the American
Revolution and Louis XVI s failure to address the issue
of famine under several successive finance ministers.
Even the institution of local democracy, albeit limited,
did nothing to mitigate the spreading discontent within
the lower classes - the path to upturning the status quo
had never been so exceptionally beckoning.
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point of enlightenment, is of man s release from his selfy…
y
. [10]
Intellectuals of the age had begun a crusade on Louis
divine mandate . As a result, when Louis did finally call
for a meeting of the Estates-General[4], which hadn t
met since 1614, its representatives were prepared to
demand their own, self-declared human rights rather
than their previously religious, divinely-established
rights of man . This culminated in the establishment of
a new French Constitution, containing the
aforementioned, Declaration of the Rights of Man and
of the Citizen .
“To assume that the Revolution’s
rejection of state religion was immediate
would be deeply misconstrued.”
Notions of equality, liberty, property and security
became inalienable and it seemed, at least momentarily,
that man oversaw his own rights – crafted by the
consensus of the Revolution in the form of the
Constitution. But the first French Republic was
inevitably short-lived – just as the Bolshevik and
Chinese revolutions that were to follow, it established
its own revolutionary dynamic of radicalisation in which
today s left-wingers became tomorrow s counterrevolutionaries, a cycle that led to the reign of terror in
which the hailed and glorified revolution devoured its
own children. A despotic and unstable process
eventually brought to rest by a war that saw the
reinstitution of a monarch-like figure, in this instance
Napoleon Bonaparte; the Emperor who ruled on
constitutional rather than religious grounds. The
question of whether the aftermath of the Revolution
constitutes success is fervently debated, but one thing is
clear. The Revolution did not succeed in achieving what
it had originally intended.[5]

Most modern interpretations, from those of Edmund
Burke to Alexis de Toxqueville to the historian François
Furet, hold that Louis XVI s hierarchical position was
only briefly maintained owing to his divine mandate –
the conventional notion that God had chosen the king
to rule as his corporeal representative to his people.
Meanwhile renowned thinkers of the Enlightenment,
namely Kant, had progressed to challenge the entire
premise of religion – famously proclaiming, the main
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The relationship between the deterioration of religious
institutions and the collapse of the First and Second
French Republics may not appear immediately obvious,
but it was ostensibly one of the most substantial
reasons for why the Republics traversed from preeminence to decline. However, to assume that the
Revolution s rejection of state religion was immediate
would be deeply misconstrued. Indeed, after support for
Napoleon had begun to decline in the French Third
Republic, the Revolution s newly anointed representative
sought the public backing of the Catholic Church – an
arrangement which eventually saw the institution of the
Concordat in 1801. The agreement was indefensibly onesided, resulting in the seizure of Church-owned land in
addition to the wages of Bishops and other ecclesiastical
representatives falling under the control of the Republic.
The appeal of this integration was immense to the both
the Church and the state – a sympathetic church could
kindle public support in Napoleon and aid in enforcing
the Revolution s idealism about the proper way to
conduct oneself in imperial France; while the Church,
whose social and economic influence had been reduced
after the Revolution, could be restored to its previous
prestige. The arrangement succeeded only in making
public opposition to religion more robust as it
paralleled the same discontent that ensued from Louis
integration with the Church. Ultimately, the Laïcité was
passed in 1905, which formally rejected state religion
and had the intention of banishing religious institutions
from the sphere of government. This resulted in the
drastic reduction of religious presence in France.

The reasons for this are essentially twofold. Firstly, the
French Revolution asserted its own dogma during its
pinnacle, and ridiculed religious dogma. The rejection of
Catholicism was perhaps when this policy was most
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tangible. The Catholic Church adhered to values that
were alien to the Revolution – they were at the very
least, not produced as a consequence of the Revolution.
Private worship and the institution of religion appeared
incompatible with the idealism of the Revolution,
underpinning a broad movement referred to as
dechristianisation [6] which aimed to excise religion
from French society. Ultimately, in the years between
1789 and the Concordat of 1801, mountainous sums of
wealth and land were reclaimed by the Republic, public
worship was banned and distinct signs of religious
worship were removed from the streets of France.
These debilitating policies were not merely a bi-product
of the Revolution s attempt to rid France of any
enduring Christian-monarchic sentiment; they were
incisively directed at bringing the issues of morality,
human rights, and power firmly within the grasp of the
Revolution. Fundamental questions of human existence,
to quote Tolstoy, What shall we do and how shall we
live? [7], were, by that point, far removed from religious
power – instead, they became an extension of the state.
In short, morality was now government s concern.
The problem with this illegitimate extension of the state
arises when morality becomes an instrument of power.
The famous phrase power corrupts; absolute power
corrupts absolutely [8] finds its most pertinent
resonance in precisely this example. The notion of
morality, on a religious basis, acts as an incontrovertible
guide to how to live one s life, how to act and the way
in which man should conduct himself. Naturally, the
ability to control all aspects of one s life is a regime s
most awesome and awful power – it therefore wasn t a
profound realisation that the religious institutions
should be among the first to be targeted. The French
population became quickly disillusioned with the
Revolution after that particular encroachment. The
revolutionaries had failed to understand that religious
dogma remains robust and irrefutable precisely because
it is religious - that is, it comes from a perfect, divine
source. Government is, as the French populace were
only too aware, significantly less than perfect.
Thereafter, morality became a corrupted concept, and
those who lived under the French government began to
ridicule their control over all aspects of their life in a
way that could never have applied to a divine figure.
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The second link between the failure of the Revolution
and the reformation of religious worship is somewhat
different. Rather than focusing on persecution of
religious individuals, the next failure was due to the
formal integration of state and religion. Ironically, this
predominantly took place before the overturning of the
monarchy, during Louis XVI s divine rule and was
arguably an important reason for the Revolution
altogether. However, the effects of a divine government
through the reinstitution of an Emperor were still felt
as the Revolution began to deteriorate.
The same logic we applied to the first point still applies
to this example, but in a different manner. Rather than
stripping the Church of its moral power over the
populace s lives, Louis XVI seemed to adopt the Church
within the government – claiming its undivided
support. This had decidedly negative effects for several
reasons – preferentially because the aforementioned
governmental failures of Louis XVI s rule were now
perceived to be part of religious life, leaving religious
institutions blameable for economic failures. As a result,
a growingly indignant population would only accept
religious dominance for so long. When the Revolution
asserted its own dogma and began to fill the vacuum
left by religion, the population had hitherto turned
ardently against the integration of church and state.
Consequently, when the Revolution began to assume
that familiar religious control, France was no longer
prepared to accept it.
Alas, France had rejected its own popular uprising. And
as I have argued, the shift of religion in French society
apropos the Revolution was a significant factor in its
collapse. The issue of whether the Revolution s
aftermath constitutes success is still fervently debated –
but the question remains about whether modern society
can draw any lessons from its events. How does the role
of religion in French society parallel our own? And,
most importantly, does the French Revolution s move
toward secularism demonstrate the imperative
importance of religion in modern society?
Both reasons I have given for the decline of the
Revolution have resounding modern application. Firstly,
the revolutionary ridicule of public religious worship
exhibits the necessity for religious tolerance in modern
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society. As I have argued, when the state began to
assume the power to dictate morality, the concepts of
morals , right and wrong, ethics and humanity, became
nothing more than instruments of power – leading to
the proliferation of indignation and discontent towards
the state. Equally, as I have argued, it was the
integration of Church and state under Louis XVI that
led to the decomposition of the Revolution as it began
to assert further dogmatic control over the lives of its
citizens.
The first argument serves to illustrate the importance of
a robust, tolerated religious presence in society.
Divinely bestowed morality, as a religious population
understand it, is patently unquestionable – maintaining
concepts of altruism, duty, obligation and a common
moral code, whereas, the enforcement of a moral code
on a governmental level is damned to corruption and
ultimately collapse. The second argument indicates the
importance of separating Church and state – known to
students of the Revolution as Laïcité (separation).
Religious worship should be far removed from the legal
framework of government; it should have no hand in
economic, industrial, political or diplomatic matters of
state. A government should acceptingly wear its
religious population lightly on its sleeve – embracing
religious life warmly without the slightest intention of
integration or ridicule. That inclusive model should have
been the true meaning of Laïcité.
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Why does human civilisation
aspire to be moral?
Jack Olsburgh 10BG
From the times of the great rabbinic institutions in
biblical times and the famous ancient Greek
philosophers to modern western civilisation, societies
are always aspiring to be moral. This can be seen
through the great works of Plato and Aristotle in
ancient Greece as well as recently in 2015 parliament
debated whether or not euthanasia (3) should be
legalised within the UK; is a crucial example that shows
that matters of agency over life and death, which is a
question as old as civilisation itself, remains contested
to this day. So why is it that human kind has always
aspired to establish what is perceived to be morality
throughout society?

A similar question perplexed Socrates and his colleagues
in Plato s Republic (2); whether it is beneficial for man
to live a moral life over that of an immoral life. In the
second chapter of The Republic both Socrates and
Glaucon work together to figure out the best answer to
the question. However, they come from differing
standpoints and so start off oppositional. Glaucon
(Plato s brother) challenges Socrates over why someone
would want to live a moral life. He cites an allegory
about a man who comes across a ring which has the
power to turn any human invisible.
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Glaucon follows the premise that humans are innately
selfish and evil and wish to be in a position of power.
Thus, Glaucon says that there is no-one who is ironwilled enough to retain his morality . This is because
when one is invisible, he can get away with anything
without accountability and so he will not have the
strength to keep his hands off what does not belong to
him . Therefore, this person will sleep with whom-ever
…
y y
like a god among men . This view illustrates how man is
innately evil and will pursue anything that he desires or
wishes for; especially the desire for power and sex.
Glaucon and Socrates then continue to define who are
the most moral and immoral people. They both come to
the conclusion that the most moral person is one whom
wants genuine goodness rather than just an aura of
goodness .
“Glaucon follows the premise that
humans are innately selfish and evil and
wish to be in a position of power. ”
Subsequently, Socrates and Glaucon agree that the most
moral person has a reputation for immorality, all his
moral actions are perceived as immoral and thus, those
around him observe him as a troglodyte. This is because
the most moral person must unswervingly want to be
moral because it is the just way of life ; not for
wanting to be perceived as moral and gain a reputation
for doing so and thus, be glorified for his actions
because he is being perceived as moral. Therefore,
Socrates and Glaucon also endorse the idea that the
most immoral person must have a reputation for
morality and never gets caught for his immoral actions.
Both Glaucon s allegory and Socrates definition of who
are the most moral and immoral draw us upon a
question: Why would anybody want to live a moral life?
Especially in the case of Glaucon s allegory, where the
person can get away with any of his actions? Moreover,
surely the most moral person will go onto live a life of
torture and imprisonment and the most immoral
person will go onto live a life of wealth and power? This
is exactly what is meant by, what incentive is there to
live a moral life over that of an immoral life?
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It must be argued that there has to be an incentive to
live a moral life, just as there has to be an incentive for
every aspect of life. Surely the most respectable
incentive for the case of Glaucon s allegory is that of
accountability. That one will be held accountable for all
his wrong-doings by a greater being, one which is wise
and omniscient and hold everyone to justice and that
rewards people for any good and moral actions. This
could be argued as the answer to as why humanity has
always aspired to be moral; being held accountable for
one s actions.
“Surely the most moral person will go
onto live a life of torture and
imprisonment and the most immoral
person will go onto live a life of wealth
and power?”
One might argue therefore that in an increasingly
secular society in the west, that humanity no longer has
reason to aspire to be moral. But the philosopher Kant
shows us that it could be argued that humanity has
always aspired to be moral as it is innate. When a
bartender provides the right amount of change to his
customer why does he do so? If it is out of fear that he
will be caught or some other external or knock on
consequence, then Kant argues that the majority of the
time, when people are being sensible, it does not make
sense to act immorally. For example, Kant argues that
people act in a moral way as it is logical; before one lies
they should consider in themselves whether if everyone
lied, it would be beneficial to society as Kant says (2): I
ought never to act except in such a way that I could
also will that my maxim would become universal law.
This is known as the categorical imperative . The belief
in the categorical imperative means that mankind has
always aspired to live morally as it is the logical thing to
do so, without the implementation of ethics into society
anarchy would become rife. Morality is essentially innate
and comes about when man acts sensibly and logically.
This is argued to be the incentive as to why human
civilisation has always aspired to be moral.

To conclude, Glaucon claims that the only reason to live
a moral life is because of being held accountable by God
but why is it then to this day, in an increasingly secular
society, in Europe and North America, is morality still
trying to be obtained? It must surely be because of
Kant s theory of the categorical imperative that it is
logical to act in a moral way and that it is in itself
beneficial for oneself and everyone around them to act
in a moral fashion.
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To what extent can history be
considered a science?
Rachel Cope-Thompson 12WS
For the past two centuries, opinions have been divided
over whether the study of history could be considered a
science. Yet before one gets embroiled in what has
become a highly contentious debate, it is essential that
one can properly articulate the key characteristics
behind the subject group. The Science Council defines
science as the pursuit and application of knowledge and
understanding of the natural and social world following
a systematic methodology based on evidence. 11 From
this definition, one is able to argue that history could
belong in the science group, due to historians ability to
accumulate facts and build on predecessors work.
Furthermore, it is considered by some that history
follows a series of general laws and thus, according to
the above definition, follows a systematic methodology.
This article will analyse the extent to which these points
are valid and thus, whether history can be considered a
science.

One of the main arguments that outline why history
should be considered a science is whether historical
knowledge can be cumulated. The definition previously
stated emphasises that a science must pursue
knowledge and thus, when considering whether history
11

The Science Council, http://sciencecouncil.org/about-us/ourdefinition-of-science/
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can be considered a science, one must understand if
historical knowledge is cumulated or interpreted. Sir
Geoffrey Elton, a historian who has made significant
contributions to the debate on the philosophy of
historical practice, declared that through the steady
accumulation of empirical knowledge, the professional
historians were advancing even nearer to the fortress of
truth. 12 From this, one can infer that historians do
pursue knowledge as they are able to build on evidence
previously found in order to generate a greater
understanding of the period that they wish to study. For
example, historians today have a clearer insight into the
Plantagenet era due to the accumulation of new data
that has emerged through both the emergence of new
source materials and the discovery, in cases such as
Richard III, of major archaeological finds. Thus, the use
of advanced technology has offered completely new
perspectives on a previously disputed topic.
“Like science, historians are able to use
past events to create a ‘general’ set of
laws which are able to predict the
future.”
Moreover, one of the other arguments in favour of
history being a science concerns the ability for history
to follow a set of general laws. Is history able to repeat
itself and thus, are historians able to use events from
the past and, by learning about their causes and effects,
able to apply them to future examples? In Arnold
Toynbee s A study of History, he collected a series of
general laws according to which civilisation rose,
developed and collapsed. By using previous events and
similar past occurrences, Toynbee was able to highlight
a brief representation of what the future may become.
This indicates why history could be considered a science
as through the following [of] a systematic methodology
based on evidence, predictions surrounding the future
can be made. This is further highlighted through E.H.
Carr (a philosophical historian who favoured a
sociological approach to the past). He argued that while
no two historical events are identical, no two atoms are
either and yet scientists are still able to frame their
laws. Thus, like science, historians are able to use past
events to create a general set of laws which are able to
predict the future. It is also important to understand
that scientific laws are not set in stone. When a scientist
conducts an experiment, they must repeat their
experiment to ensure a fair test, following the exact
12

Elton, G. R (1991) Return to Essentials. Cambridge
University Press. P. 49
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same instructions in order to identify any anomalies and
see if they receive the exact same result. Nevertheless,
scientists will often find that although experiments may
be conducted under the exact same conditions, the
results may not always be identical. This indicates how
history could fall into the science subject group as, just
like in scientific experiments, there are a basic set of
laws by which human beings may act in the future.
Thus, although humans may not always act rationally, a
set of general laws (based on historical events) can be
produced to give a rough outline of future events.
Nevertheless, both above arguments purporting that
history as a science have been disputed. For starters,
many writers have argued that historical knowledge is
not cumulated as each historian, by and large, advances
a different interpretation from that of previous
historians studying the same subject. This is due to the
fact that historians are usually more concerned with
disputing the finding of their predecessors, rather than
building on them. 13 Although in many instances,
historians accept that the facts speak for themselves,
they are almost always inclined to form their own more
subjective conclusions, even when faced with the same
data points. Thus, history cannot necessarily be counted
as a science as the understanding of evidence can be
clouded by moral judgment.
Furthermore, Arnold Toynbee s idea surrounding a
series of general laws according to which civilization
rose, developed and collapsed has been disputed. Many
argued that by placing these general laws around the
study of history, all human beings must act rationally.
Nevertheless, many historians would argue that this is
never the case as all human beings are unique and
individual. This is a clear indication that history may
not repeat itself as every subsequent generation and
society is unique and different. Thus, it could be argued
that history is not a science as, unlike sciences,
historians are unable to use laws to predict future
events and find definite trends and patterns.
There is, however a third way to consider history as
although history may not be a science in the most basic
terms, it could be argued that history falls into the
social science category. The debate around history being
considered a science centres on its similarities with the
social sciences (for example, sociology or economics).
The Economic and Social Research Council declared
that a social science is in its broadest sense, the study
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of society and the manner in which people behave and
influence the world around us. 14 From this definition, it
is very easy to immediately depict history as a social
science. The role of a historian is to contemplate and
narrate facts by looking at past events and thus,
historians are interested in the ways that people behave
and influence the world around us as they are able to
use facts to interpret the consequences and causes of
major events.
Even still, many would still argue that history is not a
social science. Fundamentally, social scientific history
concerns itself overwhelmingly with averages and
means, but not with discrete individuals. For example,
cliometricians are only interested in statistically
significant numbers of people and sociologists are only
interested in the behaviour and mentalities of collective
groups. Yet, it is understood that the study of history
includes the study of individual people, as well as
groups and collectives. 15 Thus, it is hard to explicitly
call history a social science as although historians are
interested in the study of society and the manner in
which social groups behave, they are also interested the
individual.
Overall, the debate over whether history fits into the
science subject group can be narrowed down to its
ability to predict the future (through a set of general
laws ), its ability to cumulate knowledge and, its ability
to interpret the way that people behave and influence
the world around us. Although both sides of the debate
do have a valid argument, it should be argued that
history can only be considered a science to a moderate
extent. It should be considered that historians are able
to cumulate knowledge in order to develop previous
ideas and create a greater understanding of the period
that they wish to study (lending to the idea that history
falls into the science subject group). However, historians
ability to interpret these facts to create different views
about the past, disproves the argument that history can
be considered a science. Furthermore, the ability for
historians to create a set of laws by which they can
predict the future is entirely unreliable as it relies on
humans being entirely rational, which we know to be
untrue. This, along with histories focus on individuals
(compared to collective groups like the social sciences),
creates a view that history isn t really a science in the
most definitive terms, but rather it is a subject that
transcends multiple subject groups.
14

13

Evans, R (1997) In Defense of History. Granta Publications.
P. 47

The Economic and Social Research Council,
http://www.esrc.ac.uk/about-us/what-is-social-science/
15
Evans R, In Defence of History p. 57
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How can we be so sure that
everything we experience is real
and that we even exist?
Tomer Goldenberg 12AF
The following article aims to give a description of the
philosophy of the nature of our existence, accompanied
by an introduction to reality. Humanity's search for
meaning and furthermore, the origin of our creation
and confirmation of our own existence has been a
fundamentally philosophical question for thousands of
years but with a growing plethora of answers from a
distinctly wide range of sources available.
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Now, you probably think that everything you experience
is entirely real; the air you breathe the colours you see,
this article that you're reading, etc. Which, given your
experiences - perceived by the vast amounts of sensory
data that surrounds us constantly - is a pretty fair
assumption. Unfortunately, the probability of our
experience being real is almost zero.
If I might humour the reader for a moment: Many of us
think that our senses are the most reliable sources of
information and that everything your senses tell you is
real. You get a paper cut, and feel pain because a
physical, real piece of paper cut your skin. You sit on a
hill after a morning rain shower, look up at the sky and
see a rainbow. Your eyes interpret the light and send
signals to your brain that allow you to see the rainbow.
Let s call this a conventional theory of reality.

“But that rainbow, however lovely, can
only be seen in the colours available to
us, that we can perceive. So can we trust
our senses all the time?”
To avoid confusion, I'd like to give a definition of reality
- or realism - in its broadest sense; it is defined as the
state of things as they actually exist, rather than as they
may appear or might be imagined. Reality includes
everything that is and has been, whether or not it is
observable, comprehensible or tangible. A still broader
definition includes that which has existed, exists, or will
exist. There are two general aspects of realism: existence
and independence. Existence refers to, quite simply, the
existence of things. A ball, a chair and a dog all exist, as
do the facts that the ball is round, the chair is red and
the dog is a Border Collie. Now independence is a little
more complicated; it concerns the independence of
objects from anyone else's thoughts, feelings, or
opinions. The three examples above are everyday
phenomena that we experience and aside from physical
and empirical dependence of the objects (for example,
the ball is dependent on human manufacturing) their
distinctive characteristics are independent of anyone
else's thoughts, beliefs, linguistic practices, conceptual
schemes etc. The way we experience and understand
reality and existence is at the crux of many
philosophical debates.

But that rainbow, however lovely, can only be seen in
the colours available to us, that we can perceive. So can
we trust our senses all the time? Here's another
example: you see a silo on a farm in the distance, clearly
it is round, but as you come closer you realise that it is
square. Perhaps more a more relatable example is this:
you're walking down a busy street when you see your
friend ahead of you, you call out but they don't respond
and after rushing up to them you realise that you've
just grabbed the shoulder of a complete stranger. If
we're basing our existence off of sensory data, but it can
be wrong, how do we know we exist? You have
probably realised that this is not a particularly
argument against our existence and is easily disproved
through nothing more than further investigation
A common way in which all of us are fooled by our
senses is when we dream. When you're dreaming, you
experiences seem real, and in that state you cannot
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distinguish dreams from reality. You might have even
had a dream where you were dreaming and woke up
from the dream, only for you to still be dreaming. But
dreams end, and when they do, you realise that
whatever happened within the dream was false and did
not technically exist, while you may have memory of it,
and the dream - as a cognitive process that you
remember – exists, what happened within in did not
happen in real life, and naturally this begs the question
of whether what is happening to us is real or if we are
simply in another, more complicated, realistic cognitive
simulation. But both of the previous examples are just
temporary instances isolated to a particular situation,
when the situation changes you realise that those
experiences were based on false data; a skewed
experiences perhaps. It wasn t that you experienced
nothing, just that your experience was misrepresented
and you believed it to be real.
“Descartes doubted his own existence; but
if he was doubting, then surely he was
thinking, but in order to think, he must
exist, for if he did not exist, he would
have no reason to be deceived. ”
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he asks, why would we ever trust them to deliver
knowledge? Descartes acknowledges that this argument
is not very convincing because we can easily explain
such illusions and avoid being misled upon further
investigation.
A harder argument to deal with is his second argument:
the Dreaming Argument. We cannot be certain of
anything that occurs to us in a dream. Now what if all
our supposed waking experiences are just more vivid,
coherent dreams? Then ALL of our experiences would
be dream experiences. But this argument also fails to be
fully convincing, says Descartes. He observes that even
if we can t rule out that we are dreaming, we can still
know things – like the axioms of mathematics and
geometry. Those are foundations of knowledge and
must come from somewhere – so there is an external
stimulus that gives us this information, which means
that even if we are dreaming more than we realise, we
still have to have ideas to dream with. And where could
those ideas come from but from the world around us.
And because our dreams contain elements from the real
world, to an extent it s inconsequential that we are
dreaming as we are using principles from the real
world.

The third option is that there is a malevolent; all
powerful being who is determined to control and
deceive us then all of our experiences to date are false
and nothing truly exists. Of course, I would advise you
to not disregard everything you've ever thought to be
true just yet.
Now let s take some advice from one of our classical
European philosophers Descartes and in particular
Descartes Meditations on First Philosophy. In the First
Meditation, Descartes considers three arguments for
scepticism. These arguments form part of Descartes
attack on empiricism. Empiricism is the view that all
our knowledge depends on information provided
through the operation of the senses.
Descartes first sceptical argument begins with the
observation that we are sometimes misled by our
senses. A stick half-submerged in water looks bent. A
stranger in the distance looks like a friend. If we can t
always trust our senses to represent the world faithfully,

Well, this is where Descartes third and final sceptical
argument - the Malicious Genie or Evil Demon
Argument - comes in. If we live in a world governed
and controlled by a malicious and all-powerful demon
that is determined to deceive us, then all our
knowledge and experiences , including our beliefs
about mathematics and geometry – the things we seem
to be c certain about –would be fabricated. His Demon
Argument is that if one doesn't know whether an evil
all-powerful demon exists or not, then they don't know
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whether any of their beliefs are true; of course, no one
can actually know whether an evil all-powerful demon
exists or not. Therefore, one cannot know if any of their
beliefs are true. While Descartes is not asserting that
such a being exists, so long as it is possible for one to
be deceiving us, there will always be doubt about
whether anything we believe is true.
Luckily for us, as paranoid of his own reality as he was,
Descartes can also show us that we do in fact, exist.
Once he had cast away all of his beliefs concerning
existence he began to start reasoning what could in fact,
exist, starting with the self, as a thinking thing. In his
second meditation, with his infamous self-justifying
premise: Cogito, ergo sum – I think, therefore I am.
Descartes doubted his own existence; but if he was
doubting, then surely he was thinking, but in order to
think, he must exist, for if he did not exist, he would
have no reason to be deceived.
Even if we assume that there is a deceiver, from the
very fact that I am deceived, it follows that I exist. In
general it will follow from any state of thinking (e.g.,
imagining, sensing, feeling, and reasoning etc.) that I
exist. While I can be deceived about the objective
content of any thought, I cannot be deceived about the
fact that I exist and that I seem to perceive objects with
certain characteristics.(1)
To conclude, if there are an infinite amount of
explanations for why we perceive the world the way we
do, then any theory of reality is only one of an infinite
number, and thus the probability of it being true
approaches zero. Now while we typically trust our
senses but we sometimes receive inadequate data/or too
similar data for our brain to compute and so we
misinterpret the world around us. Meanwhile, when
dreaming what we think we are sensing is in fact false.
Lastly if we look at Descartes theories we can try to
justify why we do or do not exist – The choice is yours.
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Why adults are addicted to the
miserable plot yet children
favour the happy ending.
By Ellie Lachs 12BM
It is fair to say that one of the most cherished and
unifying factors of childhood is the exposure to famous
and traditional fairy tales. By this I am referring to the
romantic lives of our beloved Cinderella or recently
resurrected Belle, not forgetting the valorous siblings,
Hansel and Gretel16. The mainstream child will
inevitably associate with such characters during their
upbringing, and for many, this endeavour will have the
highest nutritional value. However, in this modern day
it appears that such values do not transcend into
adulthood, leaving a chasm for morbid and pessimistic
literature.
This naturally prompts the question why does the adult
not revel in the happy ending and flawless protagonist
to the same extent as a child?
An attempt to answer this naturally begins with Grimm
brothers mass violence and sadism within the original
anthology of children s stories17 (sleeping beauty s death
threat following her birth is definitely inexcusable).
Since this brave publication in 1812 there has been an
undeniable progression of filtering such ideas. These
stories have been re-calibrated, rendering them far more
appropriate and whimsical; nowadays the violence
within them is contained within a satisfying structure
with a reversal, and the requisite happy ending. 18 This
thought provides us with two possible, yet imperative
factors regarding the nature of fairy tales.
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These tales create a fictitious world which a child can
delve into, becoming entranced by a setting that is
incomparable with reality, yet it still fills them with
excitement and elatedness. So why does the adult not
revel in the happy ending and flawless protagonist to
the same extent? And why were 5/10 bestselling fiction
books in 201621 bulging with adversity and unexpected
calamity despite the endless variety of happier genres
that circulate the literary industry?

Primarily it shows us that a snippet of violence is
necessary for a child s upbringing, presenting good and
evil so conveniently and completely separate 19 and
teaching a child what it means to be evil in the
traditional western sense.
Secondly, the requisite happy ending means to relive a
child of the daunting adventure which they have just
endured and concocts a feeling of defiance against the
antagonistic and malignant (but nevertheless integral)
characters within. Thus the argument contends that a
fairy tale should teach a young one to feel bold and
undefeatable, to consider themselves adept in
challenging what may prove negative within their
lives20. It is this happy ending which paves a path of
confidence, the mindset that things will end successfully
is what fuels the endearing lack of inhabitation that
most children have.
But even more so than this, it is this happy ending
which provides the most influential moral training. The
characters who immediately strike the reader s alliance
due to their praiseworthiness or evoking of pity are
always the good ones , and it is always these characters
that win (whether it be a physical or emotional duel).
Thus the notion of great vs evil, in which the great
appears superior, becomes a prime component for a
happy ending, teaching a child which is the more
advantageous side to join.

The first suggestion that I would like to raise concerns
the notifications that adults are, and have regularly been
bombarded with throughout history via various
mediums of media platforms; that the world is such a
scary and uncertain place at the moment [and]... that
huge forces over which [they] have no control are
shaping [their] lives 22. Before exploring this gleeful
quote from the Guardian further it must be noted that
there are exceptions.
“To read or watch one’s darkest fears in a
fictional setting allows a veiling of
potential reality”
The Cannon (a collection of literary works dating back
to the 1500s) is dominated by troublesome narratives.
Shakespeare s tragedies, Dicken s bleak representations
of social structures and Aristotle s Poetics do indeed
puncture the reader/ audience with a spear dripping in
misery, death and decay. However the audience for
which these masterpieces were aimed were elitist and
exclusive to the wealthy and educated. Therefore this
does not comply with my argument which focuses on
literature as a mass industry that is popularised
amongst all social stratum. Additionally works such as
Dickens Hard Times and Bleak House were printed in
21
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periodicals and thus adhere to the mentioned
notifications through media that adults received.
Therefore, if we refer back to the opening of this
Guardian article and consider the lamentation as
absolute, we are presented with a perfectly justified
reason for the popularity of calamity within adult
fiction. To read or watch one s darkest fears in a
fictional setting allows a veiling of potential reality, if
one renders it fiction it must surely remain so. The
immersive qualities of such writings; the jaw wrenching
conclusion of novels such as girl on the train 23, let s
talk about Kevin 24 and the handmaid s tale 25 feel so
real due to their reflective nature of the often morally
deficient society that we live in. Consequently when the
individual finishes reading, reality poses a sort of safety
blanket in which all sense of concern disperses in the
realisation that it was only fiction- perhaps a sort of
catharsis26.

It is regrettable yet true to address the fact that the
general adult is unable to accept the didactic nature of
fairy tales, that good trumps bad , because they know
too well that this is not always true. They can see
beyond this statement and such naiveties become
impracticable. That s not to say that a knowledge of this
battle is not accepted as an ideal, yet rather that the
satisfaction that it should or could bring is dampened
by awareness and exposure of catastrophe and callous
P
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individuals. Subsequently these fairy tales become too
far from the truth to fasten an adult to their plot, thus
causing a deficit in the market for such joyful and easyreads.
Another reason to consider for the popularity of dismal
narratives is the assumed purpose of literature, which
for many is to find comfort. This more often than not
arises from a feeling of unity, which can only be
achieved if the reader can relate to a character or plot
on a personal basis. An individual does not want to feel
as if they are a recluse when reading about the lustrous
and faultless life of somebody else. Therefore to find
common ground and connection with a fictional
character is therapeutic and will cause inverse effects on
reading the chronicles of Perfect Peter .
On that note, Perfect Peter provides our final
contender. It must be considered that humans are
somewhat morally fallible; to claim that one has been
morally upright through the entirety of their life,
similarly to Francesca Simon s overachieving, polite, and
perfectionist children s book protagonist Peter, is
almost implausible. Hence most playwrights state that
man is not going to improve, that he does not evolve
into a better species 27. Therefore, to read about
characters that do adhere to such unrealistic terms such
as Perfect Peter would evoke infinite guilt from the
reader, perhaps lessening the enjoyment of that peaceful
20 minute read before bed. Aristotle s proposal that all
tragic heroes (who are usually good) have a sizable flaw
(hamartia) normalises the existence of such traits
providing great comfort to the morally questionable
reader.
And so we see that the adult reader requires fiction to
be applicable to their lives and thus, considering the
current burdening humanitarian crisis, such political
resonance is bound to have a negative stance. The adult
mind has progressed beyond the innocent and satisfying
nature of fairy tales, rendering them un-relatable with a
lack of common concern therein. The adult has been
acquainted with too much doom and gloom to find
them gratifying and hence needs something more
27
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fibrous to gnaw into, which apparently pessimistic and
morose pieces of writing provide.

How relevant is it to talk of
human rights in the ancient
world?
Ava Sharpe 12ZD
The concept of human rights is one both characterized
by its subjective nature and pragmatic origins. When
speaking of its relevance to a contained period; we must
first define this period in terms of classical antiquity.
When discussing human rights in the ancient world ,
the ancient world will refer to Old World History –
that from the beginning of recorded Greek history in
776 BC to the fall of the Western Roman Empire in
476 AD, with specific reference to the civilisations
Ancient Rome and Ancient Greece.
It has become increasingly difficult to contain the
definition of human rights to a single meaning or
origin; rather an evolved concept pertaining to a set of
moral and behavioural imperatives in an ideal normative
society. Frédéric Mégret in Human Dignity: A Special
Focus on Vulnerable Groups details the issues involved
with confining human rights to a number of core
rights, invoking awkward and simplistic choices to
rights that matter differently to different people in
different times. (1) Rather, it must be argued that the
criteria of human rights can be best illustrated through
the medium of philosophers Kant and Habermas
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universally valid principles, standards of behaviour and
socio-economic goals, enshrined in what is now
identifiable in legally enforced documents such as the
Universal Declaration of Human Rights (1948).
According to this definition, human rights cannot be
solely contingent on the existence of a codified and
enforceable set of principles. Rather, human rights
become real through its manifestation in societal
structures. The presence of moral behavioural standards
towards citizens, universal welfare and education
systems, underpin the values of, human dignity,
freedom of speech, assembly movement, and in doing so
all serve to affirm its influence in both the modern and
ancient world.
“The relevance of philosophical thinking
on modern values associated with human
rights originating from the Ancient
civilisations of Greece and Rome cannot
be underestimated.”
The modern concept of human rights promotes a
standard of law which sits outside a national system,
allowing countries to be effectively scrutinised from
outside their diaspora (2). This ultimately originates
from a standard Western account of early legal
developments, however, the concept of human beings
being endowed, by reason of their humanity, with
certain indisputable rights, can be traced back to even
Greek stoics and the Roman law notion of jus gentium
(law for all peoples) (2). Therefore, undoubtedly its
relevance remains conspicuously entrenched in the
discipline and study of Ancient History.

“It has become increasingly difficult to
contain the definition of ‘human rights’
to a single meaning or origin. ”
Kant defines the concept of inalienable human rights to
principles we wish other rational beings to act on, that
one should never be treated as a means to an end, but
rather as an end in themselves. (2) In turn, Habermass
argues that these human rights anchor the ideal of a
just society in the institutions of the constitutional
states themselves (2); giving rise to a code of
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The relevance of philosophical thinking on modern
values associated with human rights originating from
the Ancient civilisations of Greece and Rome cannot be
underestimated. P. Terentius Afer, comic playwright, in
his play Heauton Timorumenos quoted "Homo sum,
humani nihil a me alienum puto","I am human, and I
think that nothing of that which is human is alien to
me." His unique stance to preach the universal nature of
human empathy, having experienced a scenario in which
his own human rights had been quashed, illustrates the
concept of the universal nature of the human race in
terms of the recognition of what is conceived to be
naturally moral. His acclaim is also an acknowledgement
of a pre-existing set of morals on how to treat your
fellow citizen, originating from values such as dignity
and respect that is endowed to all peoples despite their
biological or anthropological make up. (3)

Richard A. Bauman, author of Human Rights in Ancient
Rome accurately epitomises the evolution of human
rights as one that had come down in philosophical
form from the Greeks but needing the pragmatic
muscles of Rome in order to become a practical reality.
(3) Therefore, in order to discuss human rights as an
ancient concept, Ancient Greek and Roman civilisations
must be looked at as symbiotic in principle and in
conjunction with one another in academic study; a
mutual Graeco-Roman set of principles.
In order to secure their relations with non- indigenous
peoples, the Roman world sought to merge the
principles of Greek philanthropia with traditional Greek
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values, resulting in humanitas, given a theoretical
concept by Roman thinkers such as Cicero and Seneca
and a practical outlet by the law. Humanitas as a
concept (kindness, civilisation) began to influence both
the external and domestic scene, regarding contracts
between rulers and subjects as well as relationships
between citizens, influencing the quality of education
and incentivising moral behaviour. (3) Although the
presence of human rights principles is not as easily
identifiable as in the present day, parallels of principle
can be found.
“Human rights had come down in
philosophical form from the Greeks’ but
needing ‘the pragmatic muscles of Rome
in order to become a practical reality. ”
As for Roman ideals, the struggle against brutal assaults
on a person themselves and the themes of preserving
human dignity seem to be the pivotal and core ideals,
just as in the opening Articles (2-29) of the Declaration
of Human Rights. Cicero, in his defence of C. Rabirius
commends the possibility of an ethical war; with those
who cease to disturb the innocent civilians, those who
expelled the kings and left no trace of their cruel ways
among a free people, and those who protected liberty
by lenient laws rather than by savage punishments (3)
exemplifying the possibility of a moral stance within a
war setting. In addition, it remains clear that the
concept of fair justice and the lack of cruel or unusual
punishment is embodied in the commendable ideals of
an individual even in an ancient world context.
However, the question remains as to how far these
ideals were truly embodied by the civilian population
and universally enforced within society in order to
accurately judge the extent of their relevance in
everyday practice.
Roman scholar Flavious Josephus, based upon the Law
of Moses, stated that the principles such as food for all
who ask, guidance on the road, no unburied corpses
and clemency to declared enemies by not burning their
land based on an altruistic concern for human welfare
were principles that should be enforced. (3) The extent
to which these philosophical values were widely known
and respected by civilians in both Greek and Roman
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civilisations is unclear; however this presence of a moral
critique in antiquity is telling. Greek historian Polybius,
writing in the mid-second century BC describes how in
the previous century, Carthaginian mercenaries had
butchered 700 Carthaginians, dismembering their
bodies, burying them alive and refusing them a proper
burial, claiming that the prime cause of [the] evil is bad
manners and wrong training, but there are contributory
causes like habitual violence and unscrupulous leaders.
(3).
It is interesting here to note Polybius distinguishing
between prime and secondary causes of evil, with the
prime detailing wrongdoing that could be rectified
simply with regulations entailing respect towards
human dignity and basic moral behaviours. The lack of
focus on brutality as a sole cause of human evil depicts
the acknowledgment of a lack of morality towards
another human as a greater contributor to this incident
of human degeneracy. As a result, this highlights the
recognition of an ethical code which is has a likeness to
modern western human rights legislation. In addition,
Polybius provides a useful example of accountability and
the effective scrutiny of moral behaviours within an
ideal society; the very evolvement of the concept of
human rights as a legal principle.
When focusing upon the Athenian model of human
rights; the term philanthropia is essential. Described as
the laws of friendship and hospitality and the goodwill
of superiors towards inferiors by H.Estienne in
Thesaurus graecae linguae, the greatest level of
philanthropia is described as enforcing a duty to treat
inferiors with the proper respect. (3) Bauman notes
philanthropia is a bilateral concept, a reciprocal duty
that if one is to receive a philanthropic act, one should
expect one in return. (3) This only brings into question
the relevance of discussing human rights in such a time.
If a moral duty to another citizen is only expected in
anticipation of reciprocation or used as an incentive for
a good deed; it could be argued that these human
rights principles referenced through philanthropia are
not given solely based on the principle that they are
deserving of them purely because of their affiliation to
humanity, only on the selfish basis that one should
receive something advantageous in return. For example,
the Spartan king Agesolaus treated prisoners of war
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well not only out of clemency, but also because it
promoted the future security of captured fortresses. (3)
In addition, the temporary nature of philanthropias
must be considered. For example when in Aeschlylus
Prometheus, the gods punish him by discontinuing their
usual philanthropia towards men (3). If human rights is
only based on philanthropia, which can be suspended it
is therefore is highly subject to the actions of the
recipient.

When considering the extent to which moral principles,
writings and commentary can be classed as depicting
early forms of human rights; the context of the period
must also be considered. Taking the example of voting
rights; in Ancient Athens under the reforms of
Cleisthenes, the Ekklesia (assembly) was open to all
males over 20, allowing for a greater democratic
representation through voting; however, any decision
could still be overturned by the dogmatic Council of
Areopagos (only stripped of its power by Ephilates later
reforms) and Thetes (slaves), children and those not
owning land were left alienated from the franchise, (4)
as well as women in both Greece and Rome. This
demonstrates how the power to define human rights
remained in the power of the elite.
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